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The Black church in America has historically stood at the front in
terms of the political and secular development of the Black community.
In the days of slavery in America, the Black church and its ministers
played an important role in the establishment of Christianity in the
Slave community as well as a guiding force in the fight against slavery.
In the slave community and throughout the history of the Black
church in America, two types of Black ministers have existed. One being
the passive minister who confines his teachings to the spiritual world.
In the slave community this passive Black minister, with his concentration
on the after world (heaven) often became a tool in the continuing oppression
of the slave. The other type of Black minister, known as the more active
Black minister combines the spiritual with the secular, often involving
himself and his church in the politics of the Black community. In the
slave community, this Black minister can best be exemplified by the
accomplishments of such slave ministers as Denmark Vesey and Nat Turner.
On a more contemporary note. Dr. Martin Luther King, Jr. would be an
example of a more active minister.
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However, because of the lack :f a contemporary description of the
Black church and minister in their political as well as spiritual interaction
in the Black community, when thinking of the Black church and minister,
the prevailing description is generally one of passivity. As the oldest
and most stable institution in the Black community, the Black church
warrants exploration and a contemporary description. This study therefore
explores the Impact of the Black Church on Local Politics in Atlanta,
Georgia in 1985.
The study reveals that the Black church had a significant impact on
the local election of 1985 in Atlanta, Georgia, in terms of endorsing
candidates for office. Further, the study reveals that the Black church
had a significant impact on the local election of 1985 in Atlanta,
Georgia as a supplier of campaign resources to candidates.
Consequent to the findings of this study, hypotheses for further
study on the Impact of the Black Church on Local Politics are as follows:
1) The Black church in large southern metropolitan areas with majority
Black populations, plays a significant role in the endorsement of
candidates in local elections; 2) the Black church in large southern
metropol itain areas with majority Black populations plays a significant
role in offering campaign resources to candidates in local elections;
and 3) the Black church in large southern metropolitain areas, with large
Black populations does not play a significant role in recruiting candidates
in local elections.
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The basic purpose of this study is to begin the process of under¬
standing the impact of the Black church on local elections in America's
urban centers. Given the concentration of Black people in America's
urban centers and the importance of the Black church in the social and
political life of the Black community, it is important to explore and
ascertain the actual relationship and impact that the Black church has on
the local political arena.
In this study, the process of understanding the impact of the Black
church on local elections/politics will begin in Atlanta, Georgia. In
order to receive a contemporary analysis, the study will use as its point
of departure the 1985 local elections.
Atlanta is a large metropolitan area with Black people comprising
the majority of the population. The city has a history rooted in the
Civil Rights Movement, with such political leaders as the Reverend Martin
Luther King, Jr., Mayor Andrew Young, and Councilman John Lewis. Atlanta's
large Black population and its extensive political orientation makes it a
prime urban center in which to do such a study. This study therefore wil1
seek to explore the impact of the Black Church on local politics by under¬
taking a case study of this phenomena in Atlanta, Georgia in 1985. In
doing so, this work will also examine the "traditional Black Church in




Historically, the Black Chu. ch as the oldest institution in the
Black Community has stood at the front in terms of power relations in and
out of the Black community. The Black Church has, through the years,
brought Black people together for a common cause be it spiritual or
secular. It has always been the Black minister who has come to the aid
of Blacks in relations with the White community. Blacks have also looked
to the minister for guidance in their everyday life. The relationship
between the Black Church evolved from the days of slavery in America and
has continued throughout contemporary Black America.
The phenomenon of Black Church participation manifests itself in two
distinct ways, one being the traditional role played by the Black minister
as social and/or spiritual leader of the Black community, the other being
the contemporary role played by the Black minister as political and
spiritual leader of the Black community.
When relations between the White and Black community were strained
the Black minister acted as mediator between the two communities often
keeping the peace. When things got out of hand within the Black community,
the White community could look to the Black minister to calm the Black
community down. This practice of passivity kept the Negro in his
subjugated position inside of the political environment. Likewise, this
role of passivity eventually led to the view of the Black church as a
passive institution in the Black community which instilled apathetic
tendencies in its followers / congregation. Gunnar Myrdal addressed this
reality in the following manner.
In practically all rural areas, and in many of the
urban ones, the preacher stood out as the acknowledged
local leader of the negroes. His function became to
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transmit the white's wishes to the negroes and to beg
whites for favors for his people. He became - in
our terminology - the typical accommodating negro
leader. To this degree the negro church perpetuated
the traditions of slavery.1
In the same historical context. Black ministers such as Denmark
Vesey and Nathaniel Turner, unlike their historical counterparts, taught
slaves of freedom. Through religious songs, slaves passed their messages,
and through religious meetings, slave insurrection often developed.
In a more contemporary context, clearly, the Black minister of today
finds his roots in the historical Black minister. Just as in the
historical context, two types of Black Ministers exists today. One being
spiritually oriented, while the other balances himself between the
spiritual and the secular.
Like the slave minister, today many Black ministers teach only of
the freedom of the afterworld. Concentrating their sermons on the
spiritual world, these Black ministers attempt to divorce the political
arena from religious teachings. On the other hand. Black ministers exist
in the Black community who expel the common notion of passitivity. This
view manifests itself in the form of contemporary ministers and churches
who, unlike their counterparts, deal with the White community forcefully.
These Black ministers and churches have generated increased movement
inside of the political arena by generating the need to be free now
instead of the glorious promise of freedom later. Martin Luther King,
Jr. is the best example of the contemporary Black minister. During his
reign as leader of the Black community. Dr. King managed to instill the
need for action for freedom while preserving the nonviolent tactics which
jGunnar Myrdal, An American Dilemma (New York, New York, London:
Harper Brothers Publishing, 1944), p. 859.
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one might find typical in Christian teachings. The roles played by
contemporary politically active Black minister are those of endorser,
recruiter and a source of campaign resources for candidates for local as
well as national office.
Clearly the Black church can be seen as an important agent in the
Black community whose role as a guiding element in the Black community has
stayed constant over a period of time. When thinking of the Black church
however, for lack of a contemporary description, the traditional passivity
of the Black church is the prevailing view when describing the role of
the Black church in local politics. As the oldest institution in the
Black community, as well as the superior guiding force in terms of poli¬
tical interaction and community building, the Black church should be
afforded a contemporary description. This description would begin where
the description of the traditional Black church left off. This description
would also examine and describe the means by which the Black church
impacts on local politics.
Previous Writings
For those who may wish to proceed beyond the conclusions of this
study, a review of the previous writings on the impact of the Black
Church on local politics in Atlanta, Georgia may be helpful.
On the topic of the traditional Black Minister and Church many
works have proven helpful. H. Beecher Hicks Jr.'s work Images of the
Black Preacher^ especially chapter 2, as well as George P. Rawick's work
^H. Beecher Hicks, Images of the Black Preacher (Valley Forge, Pa.:
Judson Press, 1977).
The American Slave: A Composite \utobiography^ both reveal the Black
ministers role as mediator between the slave community and master as one
crucial to the survival of the slave. E. Franklin Frazier's The Negro
Church in America^ examines the religion of the slave as well as Negro
religion in the city during the mass migration of the Negro during the
period of World War I. In this work, Frazier correlates the religious
life of the Negro in the United States to the social organization and
social disorganization of the Negro's life. Charles V. Hamilton's The
Black Preacher in America^ gives a good profile of the Black preacher
throughout American history. He reveals the slave preacher as a passive
as well as active entity in the Black community. Hamilton also takes an
in depth look at the several aspects in the life of the Black minister,
placing emphasis on his many roles in the Black church and in the Black
community. Gunnar Myrdal's An American Dilemma^ chapter 40, recognizes
the Black church as the provider of an organized followership for Negro
leaders potentially having the ability to line up the Negro behind a
program. In this work, he also examines the role of mediator of the
Negro minister in and out of the Black community. Joseph R. Washington,
Jr.'s B1ack Religion^ chapter one reveals the active relationship between
^George P. Rawick, The American Slave: A Composite Autobiography
(Westport, Conn.: Greenwood Press, Inc. 1972.
'^E. Franklin Frazier The Negro Church in America (The University
of Liverpool, 1963).
5Charles V. Hamilton, The Black Preacher in America (New York, New
York: William Morow & Company, 1972).
^Myrdal, An American Dilemma.
1968).
^Joseph R. Washington, Jr., Black Religion (Boston: Beacon Press,
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Black Religion and protest movements surrounding the liberation efforts
of the Black man in America. Hart M. Nelson and Anne Kusener Nelson in
their book The Black Church in the Sixties^ examine the Black church
before World War I and the Black church's role in the Civil Rights move¬
ment. In this work the authors acknowledge the Black church as a prime
leader in the Civil Rights Movement. In 1957, Evans Edgar Crawford, in
his unpublished dissertation "The Leadership Role of the Urban Negro
Minister"^ examined the leadership role of the Black minister emanating
out of slavery in America throughout the mid-twentieth century. This is
an excellent work, in that it highlights the traditional as well as
contemporary role of the Black Minister as leader in an urban setting.
All of the works above examine the ways in which the Black minister has
carried out his role in the Black community over time. Again however,
published literature on the contemporary impact of the Black church on
local politics is regretably lacking.
Methodology
Considering the lack of literature on the subject, this study will
be an exploratory case study. Data for the study of the impact of the
Black Church on local politics in Atlanta, Georgia in 1985 will be
determined by interviews, a persual of newspaper and periodical articles
bearing on this subject and by an examination of campaign disclosure
forms. The interviews with candidates in the Board of Education, City
SHart M. Nelsen and Anne K. Nelson, The Black Church in the Sixties
(Lexington, Kentucky: The University Press of Kentucky, 1975).
^Edgar Crawford, Jr., "The Leadership Role of the Urban Negro
Minister," (Unpublished dissertation) Boston University Graduate School,
Boston Mass. (1957).
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Council and Board of Education races will seek to ascertain whether the
candidates were endorsed, recruited or received campaign resources fror.ra
Black church or religious organization; the candidate's consenus of the
most politically influential Black church or religious organizations.
The writer will also interview the top five politically influential
ministers whose churches were identified as being the most politically
influential. These interviews will seek to ascertain whether the ministers
endorsed, recruited or offered campaign resources to the candidates in
the 1985 local election and the qualities that a candidate must possess
in order to receive campaign resources, endorsements and/or recruitments
from the respective ministers. Campaign disclosures will be examined in
order to ascertain which candidates received campaign resources from
Black churches and ministers. Also, the campaign disclosures will ascer¬
tain the total disclosed amount given in each local political race.
Conceptualization
In this study, the writer will concentrate on the roles played by the
Black minister/church in endorsing, recruiting and offering campaign
resources to candidates in the 1985 election.
Endorsement - to confirm or sanction the politicial abilities of a candidate
running for local political office.
Recruitment - to enlist or offer to the political community a candidate
thought worthy of holding a local political office.
Campaign Resources - money, campaign workers, and/or time to speak to a
religious congregation offered to a candidate.
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The Traditional Black Minister and Church
Religion in the Slave Community
Upon the arrival of the Black man in America, Christianity had become
the White man's religion. Even though the slave masters had accepted
Chrisitianity as their religion and had recognized that all men should
be Christians, they were reluctant to allow slaves to become Christians.
They believed that once slaves became Christians they would with their
slave masters become brothers in Christ. This, they felt, would bring out
a cockiness in the slave that would not be welcomed. Slave masters
feared that once slaves became Christians, they would not be able to hold
them in the unethical and unchristian bonds of slavery.
After a century long debate, the white slave masters were able to
justify the contradictions that lay between Christianity and slavery by
accepting the notion that Christianity did not warrant freedom to a
slave.It was now believed that a slave could remain a slave, accepting
his lot in life under the heading of Christianity. Therefore, typical of
the White man's burden, slave masters felt it their duty as Christians to
allow missionaries to introduce the "soul saving" Christianity to their
siaves.
Christianity was well accepted in the slave quarters, and slave
masters allowed their slaves to attend the weekly religious meetings. As
indicated by a slave woman in the quote below, churches were integrated
institutions.
l^Myrdal, An American Dilemma, p. 859.
lllbid.
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Clara Brim born in the 1830's in Louisiana indicates
the bipartite religious system: When Sunday come Old
Massa ask who want to go to church. Dem what wants
could ride hoss-back or walk. Us go to de white folk
church. Oey sot in fromt (sic) and us sot in back.^-
Initially, Christianity insured a meek and docile slave. Religion had a
calming affect, teaching the slave of a day when he would be free in the
after world (Heaven) and that the sustaining of faith would take him there.
A slave who would obey his master and mistress would surely go to heaven.
Therefore, religion became a tool in the continued oppression of the
slave. As expected, religion had its part in the slave accepting his lot
in the world and carrying on, calmly waiting for a better day. However,
slaves began using their religious meetings to gain freedom.As stated
in the introduction, slave ministers existed who fought against the
oppression of the slave, and through his teachings, slaves began to seek
freedom.
Clearly, religion in the slave community wrought two distinct
types of Christianity, one for the slave masters, condoning oppression,
and the other for the slave, the object of the oppression.
The Slave Minister
The Passive Slave Minister
The slave master condoned religious teachings for their slaves as
long as they were in control of the slave gatherings. When slaves would
hold their private religious meetings, either the service was presided
over by a White minister or by a Black minister in the presence of Whites.
Black ministers were often chosen by Whites to officiate to Black
^^Gayraud S. Wilmore, Black Religion and Black Radicalism (Mary
Knoll, N.Y.: Orbis Books, 1973) pp. 31-33.
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congregations. These Black mim;ters furthered religion as a tool in the
oppression of the Black man by passing on the message of the slave master
Obey your masters and your mistresses and your back won't be whipped.
This selected Black minister was generally self seeking and docile,
playing two roles, on one hand a messenger of the slave master and on the
other hand, a messenger of God and a leader in the slave community. As
addresed in the quote below from Charles V. Hamilton, from this early
Black minister grew the view of the Black church as a pacifier of Black
oppression and the Black minister as the key agent in the pacification
process.
Critics of the black preacher during slavery who
charge that the preachers were dysfunctional to the
black struggle and served essentially as "tools of
the slave oppressors" have this role in mind in
their criticism. They contend that a religion that
did not frontally attack social and political
injustices was an opiate of the people, and that
those preachers who concerned themselves only with
maintaining their individual leadership were self
seeking and parasites on the people.
Though docile, this early Black slave minister supplied a positive
aspect to the development of the Black church in America. The White
slave master handed Chrisitianity to the slave community, but as stated
above, two types of Chrisitianity existed between slave master and slave.
Through his passive rendition of Christianity, the early slave minister
was able to supply a unifying element to the slave community, who in turn
in their weaknesses as slaves and their distincly different role in
America, found refuge in the ministers guidance and Christian teachings.
l^Hamilton, The Black Preacher in America, p. 58.
-11-
The Radical Slave Minister
The existence of the radical slave minister in America became a
double edged sword in the hands of the White slave masters. Slaves would
slip away at night to weekly slave religious meetings. This religious
meeting, independent of White control allowed the slaves to gather and
discuss problems that were unique to them in the slave community, and
often these religious meetings became the source of slave insurrections.^^
Slave ministers such as Denmark Vesey and Nat Turner tipped the scales of
the slave minister being viewed as a typical 'accomodating negro leader'.
Evans Edgar Crawford, Jr. addresses this in the following account of
their missions against slavery:
They saw God working for their cause in the abolition
of slavery. These ideas undoubtedly motivated such
men as: 1) Nat Turner, the Southampton County nineteenth
Century Virginian, who led an insurrection in 1831 - one
conceived in meditation but activated in a senseless
bloody reprisal against every white person in sight;
2) Denmark Vesey, a purchaser of his own freedom, a
Bible student who mingled his interpretations with
imagination and superstition, and led a violent
rebellion in Charleston, South Carolina which ended
in his execution by hanging along with thirty-four
associates.
After the slave rebellion led by the Reverend Nathaniel Turner,
slave masters became leary of the congregating of slaves. Despite this
uneasiness, the religious meetings continued. The slave masters would
not stop religious meetings between the slaves, feeling that religious
meetings were a neccessary way in which a slave could release his frus¬
trations, and also because of the strong desire to keep slaves in the
l^Rawick, The American Slave: A Composite Autobiography, p. 51.
l^Crawford, "The Leadership Role of the Urban Negro Minister," p. 46.
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docile position that religion provided. The more radical doctrine of
Christianity taught the slave through the mouths of radical slave minis¬
ters such as Nat Turner and white abolishionist ministers that bondage
by the white man was not in keeping with Christian teachings.
The Nat Turner revolt greatly heightened the suspicion
that religion was a primary factor in slave uprisings.
Governor John Floyd in his message to the Virginia
legislature on December 6, 1831, expressed the opinion
that the spirit of insubordination and insurrection
among the slaves had its origin in "Yankee pedlars
and traders" who taught that "God was no respecter of
persons - the black man was as good as the white" and
that white people rebelled against England to obtain
freedom, so have blacks a right to do so." He further
blamed the Turner revolt on the negroes' reading of
the Bible, David Walker's and William Lloyd Garrison's
writings, and the turning of this knowledge into
conspirational purposes through the instigation of
"Black preachers."13
The suspicion that religion was a primary factor in slave uprisings
in justified by the following confession by the Reverend Nathaniel Turner.
As I was praying one day at my plough, the Spirit
spoke to me, saying, "seek ye the Kingdom of Heaven,
and all things shall be added unto you." ... The
Spirit that spoke to the prophets in former days.
And I was greatly astonished, and for two years prayed
continually, whenever my duty would permit; and then
again I had the same revelation, which fully confirmed
me in the impression that I was ordained for some great
purpose in the hands of the Almighty. Several years
rolled round, in which many events occoured to
strengthen me in this my belief... [When Nat Turner
was asked by his interrogstor in jail, "Do you not
find yourself mistaken now? his answer was "Was not
Christ crucified?"] And by signs in the heavens that it
would make known to me when I should conceal it from
the knowledge of men; and on the appearance of the
13wi Imore, Black Religion and Black Radicalism, p. 32.
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sign (the eclipse of the sun, last february). I
should arise and prepare myself, and slay my enemies
with their own weapons.
Prior to slave insurrections, it was generally thought by slave
masters that slaves were incapable of the planning and the complex nature
that is revealed in successful revolutions. Secret church meetings
became the tool by which slaves could unite and speak of the freedoms
enjoyed by White slave masters. Simultaneously the Black church in the
early 1800's became a haven for slave revolt and a haven for spiritual
revival.
The leaders in the slave community found their roots in the Black
Church, just as contemporary Black leaders often find their roots in the
Black church. It must be clearly noted that passive ministers did not
cease to exist upon the arrival of the radical minister. The roots of
the black minister advocating the afterworld instead of the present world
lay deep in Negro religious teachings.
The White slave minister spent the bulk of his sermon dramatizing
the good in obeying one's master and mistress. Unlike the passive slave
minister, they did not speak of the goods that would be received in the
afterworld, because any sign of there being something better might be a
confession to the slave of the realities of their oppressed life here in
this world.It, therefore was the early Black minister who lifted the
slaves up with the idea of the glorious world in the hereafter. As
addressed in the following quote, ministers varied in doctrines during
l^Thomas A. Grey, The Confession of Nat Turner: The Leader of the
Late Insurrection in SoITthampton (County) Virginia (Washington, D.C.: The
American Negro Monograph Company, 1910. p. 87.
20Hamilton, The Black Preacher in America, p. 39
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the period of slavery as they d" today, but the mere existence of a
radical versus the passive slave minister marks an era in the development
of the Black church.
Slavery was finally ended as a consequence of the
Civil War. Thoughout the nearly 250 years of its
existence in this country, black preachers played
roles that covered the spectrum; from those like
the Reverend Jupiter Hammon who admonished the
slaves to look for happiness in the next world only;
to those such as the Reverend Richard Allen who
condemned slavery but counseled the slaves to love
and obey their masters, because God would take care
of the evil institution of human bondage; to those
like Daniel Cocker who advocated and personally
pursued black colonization in Africa; to the
Reverend Nat Turner who felt commanded by God to
lead a violent revolt against slavery.21
The Black Church After the Civil War
Prior to the Civil War, Reverend Richard Allen organized the Free
African Society. This Society was the first formal break from the seg¬
regated church, where master and slave would attend services together.22
This break from the segregated church was a result of the inferior status
of the Black minister in the segregated church and the need for Blacks to
have their own formal religious leadership.
During Reconstruction, Black political leaders generally arose from
the Black clergy. This was primarily due to the ability of the Black
minister to command a large followership, and to act as an agent between
the White and Black communities. An example of a Black clergyman as
political leader is the Bishop Henry M. Turner, born in South Carolina in




party in Georgia and was electel to the Georgia legislature.^^ Due to the
the restoration of white supremacy in the south. Black political leadership
experienced a short reign. However, the Black church retained its poli¬
tical meaning for the masses.
The mass migration of the Negro to the north was a result of the war
industry of World War I. This mass migration affected the northern Black
church tremendously. Storefront churches and negro cults began to grow in
the city. Examples of these Black religious cults are the ministries of
Father Divine and Mother Horne, who claimed to have raised thousands from
the dead besides having made hundreds of the blind to see.24 This
revival of Black religious cults and storefront churches were a result of
yearning of Black people to have the unity of the Southern Black church
they left behind. Blacks, weary of the pressures of Northern life, found
refuge in the apparent unity received by these cults.
The Contemporary Black Minister and Church
The popularity of the Black church in the Black community is a
result of the Black man's separation from the greater (world) community.
Simply stated the Black church has been the only institution in America
to which Black people could run for refuge in a generally hostile environ¬
ment .
During the late 1950's and throughout the 1960's a new Black church
came into existence. This new Black church was a result of the social and
political upheavals of the time. As always, the Black church was there,
a refuge for the socially and politically weary Black person in America.
23Frazier, The Negro Church in Ameirca, p. 47.
24ibid, p. 65.
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However, the late 1950's and early 1960's became known as the 'Black'
church, losing its conceptualization as a 'Negro' institution. C. Eric
Lincoln in his work The Black Church Since Frazier^^ notes the transition
of the Negro church to a Black institution, which entails the radicalism
of the time.
The new Black American, finding himself wrought with social and
political injustices, begged a clear definition and a more active role
from the only stable institution in the Black community. Martin Luther
King, Jr. became the leader of this new Black church, and it was his
dynamic leadership that joined the pulpit and the at times radical libera¬
tion efforts of the Black community.
In Montgomery, as King put it, his task was to "be militant enough
to keep my people aroused to positive action, and yet moderate enough to
keep this fervor within controllable and Christian bounds.^6 Or. King
backed by the new Black church taught Black America its best social and
political lesson. Through the Montgomery Bus Boycott, beginning December
of 1955 and lasting through December of 1956, the Black man and woman
awoke to the realities of their united abilities against the white com¬
munity.
It should be noted that this new era of the Black Church did not
blanket each Black church or ministry. In fact, most 'Negro' institu¬
tionalized churches felt that Martin Luther King, Jr and other Black
25c. Eric Lincoln, The Black Church Since Frazier (New York, New York
Schoken Books, 1974). p. 59.
^^Lerone Bennett, What Manner of Man (Chicago, Johnson Publishing
Co. 1968.
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leaders of the time were takina the church much to far down the path of
the political and social environment.
The reaction of within the middle/class, interracial
coalition that was the Civil Rights Movement was
predictable. Dismay over the turn toward Black
Nationalism spread a blanket of gloom over liberal
whites in the National Council of Churches... Black
Church leaders such as Dr. J.H. Jackson, president
of the National Baptist Convention... deplored the
nationalist trend... Individual pastors who all along
had stayed aloof from SCLC and SNCC... were more than
ever convinced that there were radical, anti-christian
elements with whom the Black church was incompatible,
working within the freedom movement... The Black
Christian radicalism which had made Martin Luther
King the high priest of the religion of civil rights
was giving to a somewhat less sanctified less precise
and less american ideology of Black Power.27
Despite opposition from Conservative "Negro" forces, who wished for
sanctification over freedom, the New Black Church with its leader Martin
Luther King reached new heights in the Civil Rights Movement. Clearly,
there was a consensus that the Black man had shouted and been sanctified long
enough in the hell tortured penitentiaries of America's social and political
system. Now was the time for concerted action.
Malcolm X, despite his differences with Christianity, found his
birth in the civil rights movement within a Black religious institution.
The Black Muslims, like the Black Christians, impacted the era of the new
Black church and its role in the political and social milieu. Malcolm's
religion, though unlike the Christian doctrine of Nat Turner, spoke of the
payback of the White man.
I believe that god is giving the world's so called
"Christian" white society its last opportunity to
repent and atone for the crime of exploiting and
27wi Imore, Black Religion and Black Radicalism, p. 181.
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enslaving the world'^ non-white peoples. It is
exactly as when God gave Pharoah a chance to repent.
But Pharoah persisted in his refusal to give justice
to those whom he oppressed. And, we know, God final
destroyed Pharaoh. 28
ly
Similar to Nat Turner's Christian slave rebellion, Malcolm X waged war
against injustices of the White man's Christianity.
Malcolm's most devastating indictment was his analysis
of the religious hypocrisy of whites and the function
of their religion in the enslavement and subordination
of blacks. He never wearied of holding white
Christianity up to the test of its failure to make
good its promises of peace, freedom, and brotherly
love for the whole world. To him the abysmal failure
of the church was self evident. No intelligent man
or woman could be persuaded that a faith that had
tolerated the hatred and oppression of non white
peoples had anything of value to give the world.2'^
Charles Hamilton expounded the same ideology in his treatment of the
slave minister, who upheld and handed to his people the hypocricy of the
master's religion. Clearly this new Black church had its roots in
slave religion. No longer could the Black church be known for condoning
the hypocrisies of the contemporary master's religion, and all contemporary
Black ministers who did were nothing more than out of step with the new
Black church and a tool in its own oppression.
In this chapter, the writer has revealed the roles played by the
Black minister in America, from slavery through the decade of the 1960s.
The Black church in America has a most dynamic history. As the most
stable institution in the Black community dating back to slavery, the
Black church has played many roles in the present development of Black
28Malcolm X, Autobiography with the assistance of Alex Haley (new
York, New York: Grove Press, 1964), p. 369.
29wil(Tiore, Black Religion and Black Radicalism, p. 184.
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people. From our present Black clergymen, we can see the same distinct
personalities that lay in past clergymen.
On one hand, there exists the Black church and minister who relies
heavily on biblical teachings, separating himself and his congregation
from politics. On the other hand there exists Black churches and min¬
isters, who attach themselves to national as well as local politics,
concentrating on the political as well as spiritual plight of the Black
people.
Clearly Black ministers and churches have been important to the
Black community. This importance is manifested in its role as a spiritual
refuge from an often hostile external environment, as well as a historical
provider of political leadership.
As a provider for political leadership, the Black church has stood
the test of time, as revealed by the national and local political leader¬
ship of Jesse Jackson and Andrew Young.
Despite critism, there is no denying that the Black church has
historically and continues to be, a refuge in the Black community.
CHAPTER II
THE POLITICAL PARTICIPATION OF THE
BLACK CHURCH IN ATLANTA, GEORGIA
As mentioned in chapter I, the Black church in Atlanta is the oldest
and most stable institution in the Black community. Clearly the Black
church has aided in the development of Black communities dating back to
slavery in America. In most instances, the Black church has been the
source of political and social as well as religious leadership in the
Black community. All over the United States, the Black minister fulfilled
roles ranging from pastor to political organizer in the Black community.
However, the Black church did not fulfill the role of Black political
leadership in Atlanta, Georgia until the advent of the Civil Rights
Movement. This was due mainly to the development of the Atlanta Civic
and Political League, the Atlanta Colored Voters League (later to become
the Atlanta Negro Voters League), and the large number of Black community
influentials emanating from the Atlanta University Center.
The Atlanta Civic and Political League, developed in 1934, along
with the Atlanta Colored Voters League, became very effective in their
roles as Black political organizations in Atlanta, Georgia. The Atlanta
Civic and Political League concentrated on the efforts of Blacks in
Atlanta, whereas the Atlanta Colored Voters League concentrated on the
voting efforts of Blacks throughout Fulton county. The Atlanta Colored
Voters League was most instrumental in the early 1950s, and was able to
maintain its role of Black political leadership in Atlanta throughout the
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decade until the advent of the Civil Rights Movement. This is not to
say however, that the Black church in Atlanta did not participate in
politics, nor is it to say that the role of the Black church was inadequate.
On the contrary, the Black church in Atlanta played a very important role
in politics within the Black community. Often, it was the Black minister
who encouraged the Black community to act on the plans or decisions made
by the politically powerful Atlanta Colored Voters League. For example,
when the Atlanta Colored Voters League desired the Black community to
increase their registration at the polls, they would ask Black ministers
to pass the word on to their respective congregations. Therefore, the
role of the Black church in Atlanta was one of mediator between the Black
community and the Black political power structure.
The Black church did not act independent of the Atlanta Colored
Voters League, or any other politically oriented organization until the
early 1960s, Prior to this time, the Black church and minister only
acted when the Atlanta Colored Voters league, or other politically oriented
organizations need their assistance on projects of Black community
interest. Accordingly, the nadir of Black church poltical participation
has simultaneously been the nadir of Black community participation.
Generally, the impact of the Black church was felt only when the Black
community was stirred by the Atlanta Colored Voters League, and other
politically oriented organizations.
The Black church in Atlanta has maintained a relationship with the
Black community in terms of its interaction within the local political
arena. However, prior to the abolition of the White primary in Georgia,
and other manipulating instruments that served to deny the Black community
full political participation, neither community political influentials.
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nor the Atlanta Colored Voters League could act as an effective political
leadership base in the black community.
After the Civil War and during the Country's Reconstruction period.
Blacks in Atlanta and throughout the South supported the Republican
party.1 Reconstruction with the Republican party gave Blacks their first
opportunity to become involved in politics. Throughout the South, Blacks
served in legislatures, and in 1870, two Black men, George Graham and
Reverend William Finch, were elected to the Atlanta City Council.^
Black political participation in Atlanta and throughout the South
during this period was short-lived however, because of the Hayes-Tilden
Compromise of 1877. In this Compromise, Hayes a Republican candidate
for the presidency was initially denied during the election of 1876 when
he could not secure enough electoral votes to win the election. Southern¬
ers were generally opposed to a candidate of the Republican Party fearing
that Blacks in the South protectd by federal troops, would continue their
reign of power in politics. Consequently, a deal was struck. In return
for the presdency, Hayes promised Southerners the right to control their
own affairs. This promise resulted in the symbolic removal of federal
troops from the South. This compromise had the effect of turning the
tide of Black political participation in the South as well as in Atlanta,
and is generally known as the End of Reconstruction.
In 1877, the Georgia provision for a cumulative poll tax brought
about the virtual demise of Black political participation in Atlanta,
Georgia. However, Blacks continued to participate in relatively small




numbers in local politics. F^r example, in the elections of 1884, 1886,
1888, and 1891 the number of Blacks registered never reached half of that
of White registered voters.^
During this period in Atlanta politics, there was constant bickering
between the two races on the Black man's right to participate in local
elections. Many Whites felt that Blacks because it was often easy to buy
their votes, brought deceit and fraud to city elections. As a result,
the City Democratic Executive Commitee adopted the White Primary for the
city of 1892.
With the White primary in place. Blacks were totally excluded from
the process of nominating candidates for local office. The White primary,
as a tool of Black political repression, had the effect of putting the
Black vote on the shelf, only to be revived in the city election of 1895.
In 1895, the Populist party was in control of city government. In
this same year. City Executive Committee member 0. Reneau moved that
there be a general election instead of White primary.^ The opportunity
to vote independent of the White primary was clearly an opportunity given
by the Democratic party to gain control of the Black vote and ultimately
regain control of city government. However, after the election of 1895
resulted in a low turnout of Black registration, and after the State
election of 1896, in which the Democrats gained control, the Democrats
realized that the Black vote was not instrumental in their gaining control





Consequently, with the reinstatement of the White primary. Black political
participation was again in low tide.^
It should be noted that Blacks, although unable to vote in the
primary elections, were allowed to vote in General, Open and Special
elections. For example, in 1908, the Mayoral race was brought to the
general elections and Blacks, even though registered in relatively low
numbers helped to defeat Atlanta's then drunked Mayor James Woodward.^
The year 1908 marked the statewide disfranchisement of Blacks in
politics in Georgia. This disfranchisement became effective January 1,
1909, and according to Clarence Bacote in his article "The Negro in
Atlanta Politics" 'the period from 1908 to 1943 found the Negro political
interest reaching its nadir in Atlanta as well as in the rest of the
state.
Though Blacks were disfranchised, again, they were allowed and did
participate in General, Open, and Special elections. However, this
portion of the 1940s can be characterized as a period of low Black
political participation and increased apathy. The torpid nature of the
Black community toward local politics was mainly due to decades of
manipulation by a hostile and often sadistic political system.
Consequent to the low political morale of the Black community,
leaders began to organize in the politcal interest of the Black community.





Blacks in the mechanical aspects of registering and voting. These
citizenship schools were maintained throughout the decade of the 1930s,
beginning January 4, 1932. During this period, the Black Church as well
as civic organizations were active in molding Black political behavior^
Early in 1932, the Committee on Church Cooperation met at the Butler
Street YMCA. Resolutions were adopted urging that an active committee be
instituted to instruct Blacks to register and vote.^^ This action by a
Black church organization was spurred by a fiery address by the Reverend
L.A. Pinkston on "The Responsibility of the Church in Politics." Pinkston
declared that the minister should be active in the religious, moral, and
commercial life of the community, and that there is no greater channel
through which the church can serve than that which affords the minister
the opportunity to encourage and insist that people register and become
voting citizens.il The Committee also in this meeting called for full
participation of all Black Churches in aiding people in getting to
registration places and later to polling booths.1^
This period between 1930-1934, though a portion of the nadir of
Black political participation, exemplified a time of increased Black
interest in Atlanta politics. Along with the University community, the
Black ministers, neighborhood organizations, and the local NAACP waged
campaigns for increased Black political participation. It should be again
noted that Blacks were not allowed to fully participate in local politics
at this time, but it was felt by local leaders that the Black community




should be registered and ready to vote, in the event of a special, general,
or open election.
Although not in a full leadership role, many of the Black ministers
were extremely active. Not only were they active as an autonomous
institution in the Black community, but many were also membership of such
organizations as the NAACP. Among Black ministers active in the local
NAACP was the Reverend Raymond Henderson, who believed that the only way
Blacks could be elected to important positions in Atlanta was for the
Blacks in the city to register and vote their full strength.
In 1934 John Wesley Dobbs organized the Atlanta Civic and Political
League.As stated above, the Atlanta Civic and Political League became
one of the elements of politcial leadership in the Black canmunity. In
1934 under the auspices of the Atlanta Civic and Political League, the
most extensive campaign to get Atlanta's Blacks registered to vote occured.
Also in 1934 under the auspices of the Atlanta Civic and Political League,
two Black men. Dr. B.M. Sherrard and Maceo Blackshear a ran for a Board
of Education seat and an Alderman seat respectively.In the election,
only 108 Blacks voted out of an eligible 15,000.1^ Both men were successful
in their home wards, though, unsuccessful in the election. However, the
mere fact that a Black civic organization endorsed and supported Black
candidates for office was an accomplishment.
l^ibid., March 23, 1932, p. 1.
14lbid., July 13, 1934, p. 1.
l^Ibid., December 6, 1934, p. 1.
l^Ibid., December 6, 1943, p. 1.
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By 1936, the Atlanta Civ’c and Political League had grown in leadership
and activity. Simultaneously, many of the more politically conscious
Black ministers in Atlanta were taking part in activities such as campaigns
to increase the number of registered voters and programs sponsored to
inform Black people of the city of their citizentry rights. The Black
ministers who worked closely with the Atlanta Civic and Political League
were the Reverends Martin Luther King, Sr., D.T. Babcock, and John C.
Wright.This type of political participation by the Atlanta Civic and
Political League was maintained throughout the decade of the 1930s and
the early 1940s. Consequently, an increase in Black community political
participation was evidenced.
Sunday, March 24, 1946, had been designated as Citizenship Sunday by
the Atlanta Civic and Political League. Ministers of several Black
churches cooperated by furnishing workers from their congregations and
devoting special time at some point in their service to stimulate interest
in this responsibility.!^ Despite all of the effort to stimulate Black
political interest, however, complete political participation did not
surface until April 1, 1946 when the U.S. Supreme Court invalidated the
White primary in the State of Georgia in the case of Chapman vs. King!^
This dethroning of White supremacy in Georgia appeared late considering
the 1944 case of Smith vs. Allwright^^ which nullified the White primary in
the state of Texas. Though late. Blacks appreciated the opportunity to
17lbid., March 25, 1936, p. 1.
ISibid., March 17, 1946, p. 1.
l^Chapman vs. King, 372 U.S. 800, 66 S. CT. 905, 90:1025 (1946).
20Smith vs. Allwright, 321 U.S. 649, 64 S. Ct. 757, 88 L. Ed. 987
(1944).
-28-
once again participate in the affairs of their government, an opportunitv.
which they had lacked for the last fifty-one years. Once given the
opportunity to move freely within the political system. Blacks began to
register and to vote in record numbers. This phenomenon of increased
political participation is in part due to the leadership of the Atlanta
Negro Voters League, the Atlanta Civic and Political League and the
many Black ministers and churches who actively encouraged particiapt ion
in local politics.
During this period many ministers such as William H. Borders and
Witherspoon Dodge made their churches political centers where political
education and voter registration aid were provided. Wheat Street Baptist
Church was the scene of many series offered by the Citizens Democratic
Club. One such series in which the Reverends Martin Luther King, Sr.,
William H. Borders, W.W. Weatherspoon and L.M. Terril participated, gave
citizens instructions for using voting machines.
During this period, ministers were involved with every phase of local
political activity. Many minister's names and the names of their churches
appear in local Black newspapers as heading voter registration drives,
political rallies and as members of civic and politcal organizations.
However, again, the political leadership of the Black church and minister
was secondary. In 1953, Floyd Hunter in his work Community Power Struc¬
ture^! recognized the leadership of the Black minister and church as a
secondary leadership. This leadership often acted in unison with civic
and political organizations as the Atlanta Civic and Politcal League.
^^Atlanta Daily World, November 3, 1946, p. 2.
^^Floyd Hunter, Community Power Structure, (New York: Anchor Books),
1963
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A prime example of this secondary leadership would be the above stated
Citizenship Sunday activity, in which Black ministers acted as mediator.'
between the Atlanta Civic and Political League (whose decision it was to
have the activity), and the Black community, though secondary, the
political activity of the Black minister in Atlanta was clearly valuable.
The early 1960s saw the advent of a new political leadership in
Atlanta. The Civil Rights Movement ushered a move away from the traditional
conservative leadership of such organizations as the Atlanta Civic and
Political League and the Atlanta Negro Voters League. The Black community,
spurred on by the University community, lost favor for the leadership of
the civic and political organizations which while occupying a position
of leadership in the Black community, did not always address the concerns
of the masses.
Though seen as a portion of the old guard, the Black church in
Atlanta reached its apex in terms of its leadership functions and
capabilities. No longer was the Black church seen as mediator between
the Black leadership and the Black community. Moving independently, the
Black church began to endorse, and recruit candidates for local political
office, just as the Atlanta Negro Voters League and the Atlanta Civic and
Political League had done in the past. This role played by many Black
churches and ministers in endorsing and recruiting candidates for political
office, is evidence in several issues of the Atlanta Daily World,in
which the ministers unions and individual ministers placed ads in the
paper noting their choices for office. Prior to this time, similar
^^See Atlanta Daily World, issues: September 6, 1961, p. 2; September
10, 1961, p. 1; September 12, 1961, p. 5; September 13, 1961, p. 1.
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public endorsements were placed only by the Atlanta Civic and Political
League, the Atlanta Negro Voters League and other such politically in¬
fluential citizenry groups.
In the 1960s, the Atlanta Negro Voters League and the Westside Voters
League were acknowledged as the two most powerful Black political
organization in Atlanta. This was true as seen in the eyes of Whites and
White candidates running for office, who had in the past looked toward
the Leagues for support of their campaigns. However, the Black church and
minister, stimulated by the Civil Rights Movement were gaining political
power and political dominance in the Black community.
In 1961, Ivan Allen, candidate for mayor appeared before the weekly
meeting of the AME ministers Union at Big Bethel AME Church. Pledging to
work for a greater Atlanta, Allen won the endorsement of the AME Ministers
Union over three other candidates for mayor,^3 The seeking of the Black
minister's endorsement was, as stated above, a new phenomenon in Atlanta
politics. Prior to the 1961 election, candidates generally sought only
the endorsements of the Atlanta Negro Voters League, and other like
organi zations.
In the election of 1961, candidates for the Board of Education, City
Council, as well as the mayor sought the endorsements of the black church
and minister. Dr. A.L. Humphrey, president of the Atlanta Baptist
Ministers Fellowship Council, urged Blacks to vote in the 1961 local
elections and also provided a slate of what was in the Ministers Council's
estimations, the best candidates for the City Council and the Board of
23ibid., September 13, 1961, p. 1.
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Education races.2'^
In the 1965 local election. Mayor Ivan Allen, after winning the
endorsement of the Atlanta Baptist Ministers Union, realizing the ministers
potential to provide the Black vote to a candidate of their liking, urged
the ministers to "give him men of high character and good will to continue
to make Atlanta the greatest city in the south-east.
Also in the 1965 elections. Black ministers throughout the city of
Atlanta urged a big turnout at the polls. This big turnout was instrumental
in electing Q.V. Williamson as the first Black alderman since the days of
Reconstruct ion.
Throughout the decade of the 1970s, the Black church and minister
maintained their diligence in increasing Black political participation
and endorsing candidates for office. As exemplified by the mayoral races
of 1973, and 1981, when the Black ministers came out in full force and
endorsed a candidate, the candidate was virtually guaranteed the election.
In 1973, several Black ministers and church organizations were
instrumental in electing Maynard Jackson for Mayor.Again, in 1981
Black ministers came out in full force to endorse Andrew Young for Mayor.
In total, Andrew Young received the support and endorsements of seventy-
one Black ministers.27
In this chapter the writer has revealed the historical roles played
by the Black minister and church in local politics in Atlanta, Georgia.
24ibid., September 6, 1961, p. 2.
25ibid., September 1, 1965, p. 1.
26lbid., September 30, 1973, p. 10.
27lbid., October 4, 1981, p. 7.
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We have also followed the progression of the Black minister and church in,
their roles in local politics in Atlanta, Georgia. Unlike most cities
America, the complete development of a Black church as political leader¬
ship developed late in Atlanta. Due to the development of other organi¬
zations dedicated to the political orientations of the Black community,
the Black church played the role of mediator between the Black community
and the Black political power structure, instead of one of leadership.
This role as mediator was very successful however, in terms of educating
Black people on the political process and getting them to register and
vote in large numbers.
The Black church in Atlanta experienced the apex of its political
participation in the early 1960s with the advent of the Civil Rights
Movement. Growing tired of the old conservative leadership, the Black
community drew favor toward leadership who were more concerned with the
problems of the masses. At this point the Black church in Atlanta had
fallen in step with the tune of other Black churches across America. As
mentioned in Chapter I, the decade of the 1960s brought with it a new
Black minister and church.
The new Black minister and church in Atlanta and across America
accepted more political responsibility than ever before. In the world
community, the Reverend Martin Luther King, Jr. was instrumental in the
fight for Civil Rights for Black people. Simultaneously, the Black
minister in Atlanta began to recruit, endorse, and offer campaign resources
to candidates running for local office.
Throughout the decade of the 1970s and into the 1980s the Black
minister in Atlanta has been able to maintain his political fervor. This
fervor for Black political participation manifested itself in the hosting
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of candidate forums, the endorsing, recruiting, and as the supplying of
campaign resources. Clearly, the Black minister in Atlanta has moved
from mediator to constructor and leader in the local political arena.
CHAPTER III.
THE IMPACT OF THE BLACK CHURCH ON LOCAL POLITICS IN
ATLANTA, GEORGIA IN 1985
As seen in the previous chapter, the Black church has played
various roles in politics in Atlanta, Gerogia. During the advent of the
Civil Rights movement, the role of the Black church in Atlanta politics
changed from one of mediator to one of facilitor. This is further
exemplified in the 1985 elections in which the Black church played an
important role in local politics. These roles manifest themselves through
endorsements, recruitments, and the supply of campaign resources. Also,
through comtemporary analysis, data reveals that the Black church plays a
role in determining the outcome of local elections in Atlanta, Georgia.
Forty interviews were conducted of candidates running in the City
Council, Mayoral and Board of Education races. Virtually consistent,
those who received endorsements and campaign resources from a Black
church or minister, were successful in their bid for election.
Endorsements
In the City Council race, of the twenty-nine candidates interviewed,
fifteen received endorsements from a Black church, of the City Council.
Fourteen of the City Council candidates interviewed did not seek endorse¬
ments from a Black church, of these fourteen, three were successful in
their bid for election. One winning white candidate who did not seek
endorsement from a Black church, however, was running in a 96% white
populated district, while another unendorsed candidate was unopposed.
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As revealed in table I, those City Council candidates who were endorsed
by a Black church fared better in terms of election outcome.
TABLE I
NUMBER OF CANDIDATES ENDORSED BY BLACK CHURCHES
OR MINISTERS, ATLANTA, GEORGIA, 1985





























Sixty percent of the candidates receiving endorsements from a Black
church or minister were successful, compared to the twenty-one percent
success rate of those candidates who were not endorsed by a Black church
or minister
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When asked whether it was important to receive the endorsement of
Black church when running for a seat on the City Council in Atlanta, Georgia
Georgia, ten candidates strongly agreed, five of whom were successful in
their bids for election. Of these five successful candidates all had
sought endorsements. Of the five unsuccessful candidates who strongly
agreed, two had actually sought endorsements from a Black church; ten
candidates agreed, four of whom were successful in their bid for election,
three of these had actually sought endorsements from a Black church. One
candidate who was running unopposed had not receive endorsements. Of
the six losing candidates, two had actually sought endorsements; six
candidiates disagreed, of these six candidates, three were successful in
their bid for election, two of these successful candidates did not actually
seek endorsements, one of whom was running in a 96% white populated
district. Of the three unsuccessful candidates who disagreed, one did
however, seek endorsements from a Black church; two candidates strongly
disagreed, both of whom were unsuccessful in their bids for election, one
of whom however, sought the endorsement of a Black church; one candidate
was undecided, but did however, seek the endorsement of a Black church,
and was successful in their bid for election. Table II represents these
figures.
In the Board of Education race, of the nine candidates interviewed,
four received endorsements from a Black church. Of the four candidates
who received endorsements, three were successful in their bids for election
to the Board of Education. Two candidates who did not seek endorsements
from a Black church were beat out by a candidate who likewise did not
seek an endorsement from a Black church, who however, was an incumbent.
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As revealed in Table I, those Board of Education candidates who received ,
endorsements from a Black church fared far better than those who did
not. Seventy-five percent of the candidates who sought and received
endorsements from a Black church or minister were successful, compared to
a twenty percent success rate for those candidates who did not seek or
receive endorsements from a Black church or minister,
TABLE II













1 2 0 0 2
Successful
City Council 5 4 3 0 1
Unsuccessful
City Council 5 6 3 2 0
Successful
Mayoral 0 0 n 0 0
Unsuccessful
Mayoral 1 1 0 0 0
When asked whether it was important to receive the endorsement of a
Black church when running for a seat on the Board of Education, the Board
of Education candidates had the following responses: three candidates
strongly agreed, two of which were successful in their bid for el ect ion
and one successful candidate strongly agreed, however did not seek the
endorsement of a Black church. This may be in part due to the fact that
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the candidate was an incumbent who therefore, felt secure in his politic?.!
clout. The one unsuccessful candidate who strongly agreed, did not
seek the endorsement of a Black church; three candidates agreed, one of
whom was successful, and whom had actually sought the endorsement of a
Black church. The two candidates who agreed were unsuccessful, one had not
however, sought the endorsement of a Black church; one candidate disagreed,
however, this candidate had in fact received the endorsement of a Black
church and was successful in the bid for election; two candidates were
undecided. Both undecided candidates did not seek endorsements from a
Black church, and neither were successful in their bid for election.
Table II represents these figures.
In the Mayoral race, of the two candidates interviewed, neither
received endorsements from a Black church, though one candidate inter¬
viewed was a minister. Both candidates were unsuccessful in their bid
for elections. Therefore, the success rate for the candidates who did
not seek or receive endorsements from a Black church or minister was very
low. Table I represents these figures.
When asked whether it was important to receive the endorsement of a
Black church when running in the Mayoral race in Atlanta, Georgia, one
candidate strongly agreed, while the other agreed. Table II represents
these figures. It should be noted that one of the candidates interviewed
was disqualified before the election took place. The successful candidate
in the Mayoral race was the incumbent, and had in a previous election
year received the endorsements of seventy-nine Black ministers. In terms
of election outcome, the Black church's endorsement had a definite positive
impact on the City Council, Board of Education, as well as the Mayoral
race in Atlanta, Georgia.
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Recruitment
Of the forty candidates interviewed seeking election in the Mayora.
Board of Education, and City Council races, three were recruited by a
Black church. Two of the candidates were successful in their bids for
election to their respective offices. Due to the small number of
recruited candidates, the recruitment category is very hard to access.
However, three candidates out of forty being recruited by a Black church
suggests a small recruitment effort on the part of the Black church and
minister.
In the Board of Education race, two candidates out of nine interviewed
were recruited by a Black church, both were successful in their respective
districts. One of the recruited candidates is a Minister in an African
Methodist Episcopal Church, and had been previously heavily endorsed by
the A.M.E. church. This candidate was also the incumbent. Of the seven
candidates who were not recruited by a Black church or minister, two were
successful. As revealed in Table III, in terms of election outcome, the
recruitment efforts of the Black church had a strong impact. One-hundred
percent of the candidates who were recruited by a Black church or minister
were successful in their bid for election to the Board of Education,
compared to a success rate of twenty-nine percent for those candidates
who were not recruited by a Black church or minister.
In the Mayoral race, neither candidate interviewed had been recruited
by a Black church, although one candidate was a minister, and had billed
himself as "God's Candidate." Neither candidate was successful. Therefore,
the success rate for those unrecruited candidates in the Mayoral race was
zero percent. In terms of recruitment activity, there are no determining
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In the City Council race, one of the candidates interviewed, had
been recruited by a Black church, another candidate had been recruited by
a local citizens group. Neither candidate was successful in their bid
for election to the City Council. Table III represents these figure.
Considering the small number of candidates recruited by the Black church
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in this race, it is difficult to access the impact of the Black church in
terms of recruiting efforts.
Campaign Resources
Of the forty candidates interviewed, twelve received campaign
resources from the Black church. The campaign resources consisted of
money, time to speak to Black church congregations, and campaign workers.
It must be noted that monetary contribution are difficult to assess,
because a candidate is not required to disclose contributions under
$101.00.
In the Board of Education race, of the nine candidates interviewed,
three received campaign resources from churches or ministers. Two of
these candidates were successful in their bid for election. Of the six
who did not receive campaign resources, two were successful in their bid
for election. In the Board of Education race, as revealed in Table IV
the Black church's campaign resources had a positive impact. Sixty-seven
percent of those candidates who received campaign resources from a Black
church or minister were successful, compared to a thirty-three percent
success rate for those candidates who did not receive campaign resources
from a Black church or minister.
Preston Williams, successful candidate for the Board of Education
race, district 2, disclosed a total of $250.00 Black church related
contribution: $200.00 from St. Paul AME church; $50.00 from St. Philip
AME church.
Dennis Glover, successful candidate for the Board of Education
race district 5, disclosed a total of $865.00 Black church related
contributions: $250.00 from the Shrine of the Black Madonna/Black Slate;
$465.00 listed as contributions from Churches; and $150.00 from I'lt.
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Ephraim Baptist church.
Davey Gibson, unsuccessful candidate for the Board of Edcuation
race, district 6 disclosed a total of $150.00 Black church related contri¬
bution: $100.00 from Reverend Ron Sailor; $50.00 from Reverend James H.
Costen.
June Gofer, successful candidate for the Board of Education
race, district 7, disclosed a total of $290.00 Black church related
contributions. This contribution was received from Reverend Leon Harris.
Ina Evans, successful candidate for the Board of Education race,
district 8, disclosed a total of $500.00 Black church related contributions.
This contributions was received from the Shrine of the Black Madonna/Black
Slate.
Carolyn Yancey, successful candidate for the Board of Education
race, district 9, disclosed a total of $400.00 Black church rtelated
contributions: $200.00 from the Shine of the Black Madonna/Black Slate;
$10.00 from Southside Ministers/Reverend H. A. Johnson; $190.00 from
Reverend Leon Harris. Jean Dodd, unsuccessful candidate. Board of Educa¬
tion race, district 9, disclosed a total of $150.00 Black church related
contributions. This contribution was received from Reverend and Mrs.
W.D. Johnson. Total disclosed Black church related contributions were
$2,605.00.
In the Mayoral race, as revealed in Table IV, neither candidate
interviewed, received campaign resources from the Black church. However,
Andrew Young disclosed a total of $2,850.00 Black church related
contributions: $1,600.00 from Reverend Ralph Abernathy; $500.00 from
Reverend Johnathan Greer, pastor of Cathedral of Faith Church of God in
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Christ; $200.00 from Israel Baptist church; $200.00 from the Reverend a
Mrs. Joseph Lowery, of Central United Methodist Church; $200.00 from
E.F. Robinson; $100.00 from the Crusade for Ministry; $50.00 from Reverend
Kinnett. The total Black church related contributions for the Mayoral
race totaled $2,850.00.
As stated earlier, in 1081, Andrew Young received a total of seventy-
nine endorsements from Black ministers. Also, in 1981 Andrew Young
disclosed a total of $6,184.80 Black church related contributions.
Clearly this is a far cry from his 1985 disclosed contributions of $2,850.00.
Apparently, as exemplified in his disclosed contributions. Mayor Young
relied heavily on his previous political clout. Considering that Mayor
Young ran virtually unopposed. Black churches apparently decided not to
contribute to his campaign. Data reveals a positive impact from the
Black church in the Mayoral race in campaign resource effort. One-hundred
percent of the candidates receiving campaign resources from a Black
church or minister were successful, compared to a zero percent success
rate for those who did not receive campaign resources from a Black church
or minister.
In the City council race, of the twenty-nine candidates interviewed,
nine received campaign resources from a Black church. Of the nine candi¬
dates, six were successful in their bid for election. Of the twenty
candidates who did not receive campaign resources from a Black church,
six were successful in their bids for election. In terms of election
outcome, those City Council candidates who received campaign resources
from a Black church faired better. Sixty-seven percent of the candidates
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who received campaign resources from a Black church or minister were
successful in their bids for election to the City Council, compared to
thirty percent success rate for those candidates who did not receive

































Marvin Arrington, successful candidate for the President of the City
Council disclosed a total of $2,125 Black church related contributions:
$350.00 from Ben Hill United Methodist Church; $350.00 from Cathedral of
Faith Church in God in Christ; $700.00 from Cascade United Methodist
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Church; $150.00 from Tabernacle Baptist Church; $500.00 from Mt. Zion
Baptist church; and $75.00 from Reverend Leon Harris.
Sam Butts, unsuccessful candidate, district 1, disclosed a total of
$240.00 Black church related contributions: $175.00 from Mt. Nebo Baptist
Church; $65.00 from Valley View Church of God in Christ.
Rill Campbell, successful candidate, district 2, disclosed a total
of $1,050.00 Black church related contributions: $300.00 from the Shrine
of the Black Madonna/Black Slate; $250.00 from Tabernacle Baptist Church;
$250.00 from Reverend Jasper Williams, pastor of Salem Baptist church;
$250.00 from Reverend Frank Jones, (unsuccessful candidate district 9).
Charles McCant, unsuccessful candidate district 3, disclosed a total
of $25.00 Black church related contributions. This contribution was
received from Reverend Floyd Story.
Thomas Cuffie, successful candidate district 4, disclosed a total of
$500.00 Black church related contributions. This contribution was received
from the Shrine of the Black Madonna/Black Slate.
Hosea Williams, successful candidate, district 5, disclosed a total
of $500.00 Black church related contribution. This contribution was
received from the Shrine of the Black Madonna/Black Slate.
Frank Jones, unsuccessful candidate, district 9, disclosed a total
of $150.00 Black church related contributions. This contributions was
received from Reverend Ron Sailor.
Dozier Smith, successful candidate, district 12, disclosed a total of
$25.00 Black church related contributions. This contribution was received
from Morning Star Baptist Church.
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contributions: $500.00 from the Shrine of the Black Madonna/Black Slate;
Robb Pitts, successful candidate, at large district 13, disclosed.!'
total of $550.00 Black church related contributions: $50.00 from Reverend
Leon Harris; $100.00 from Reverend Clark; $100.00 from Reverend S.L.
Harris; $300.00 from Ben Hill United Methodist Church.
Carolyn Long Banks, successful candidate, at large district 14,
disclosed a total of $500.00 Black church related contributions. This
contribution was received from the Shrine of the Black Madonna/Black
Slate.
Elaine Valentine, successful candidate, at large district 15, dis¬
closed a total of $637.00 Black church related $137.00 from Hillside
Chapel.
Johnny Edwards, unsuccessful candidiate, at large district 16,
disclosed a total of $400.00 Black church related contributions. This
contribution was received from Antioch Baptist Church North.
In terms of overall outcome, the Black church's campaign resources
had a positive impact on the outcome of the local elections. In the City
Council race. Black Church related contributions totaled $6,702.00.
This analysis has revealed a positive impact from the Black church and
minister in their endorsement, and campaign resource efforts. As stated
above, due to the small number of actual recruits, it is hard to assess
the impact of the Black church in recruitment. The fact that the Black
church played a significant role in endorsing and offering campaign
resources to candidates in the 1985 election suggests a positive impact
of the Black church on local politics in Atlanta, Georgia.
Politically Influential Black Churches
When the candidates who were interviewed were asked to list the mof<t
politically influential Black churches or religious organizations in
Atlanta, Georgia, thirty-one Black Churches/Religious Organizations in
were identified. Table V represents these churches and the votes they
received. The top five politically influential Black churches were
identified as Ben Hill United Methodist Church, Antioch North, Ebenezer
Baptist Church, Salem Baptist Church and Cascade United Methodist.
The Top Five Politically Influential Black Ministers in Atlanta, Georgia
When asked to respond to the following statement: "The Black church
as an institution in the Black community should play an important role in
local politics in Atlanta, Georgia," all five top politically influential
Black ministers, felt that the Black church should play an important role
in politics, and strongly, and strongly agreed with the statement. Clearly
these ministers by virtue of the votes received, are politically conscious
and do attempt to merge the spiritual with the secular when dealing with
their respective congregations. On the other hand, when faced with the
statement: "The Black church as an institution in the Black community
plays an important, and major role in politics in Atlanta, Georgia,"
three ministers strongly agreed, while two of the ministers agreed.
Apparent in their responses. Reverend Henderson and Reverend Roberts,
felt that while the Black church plays an important and major role, the
Black church could do more in terms of community political orientation.
All five ministers participated in the endorsement of candidates in
the 1985 local election. When endorsing a candidate, the qualities that
the ministers looked for in candidates were the following: honesty;
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integrity; self respect; constituency respect; knowledge of local and
national issues; knowledge of political infra-structure; community service;
accountability; sensitivity; and if the candidate is an incumbent, a good
track record.
None of the top five politically influential ministers recruited a
candidate in the 1985 local election. All, however gave campaign resources
in some form or another. Reverend Roberts, however, due to the tax status
of churches, stood fast in his decision to continue his practice of not
giving candidates money as a form of campaign resources. His basic
reasoning was that a minister should not give untaxed money to a candidate.
He felt that this narrowed the gap between "church and state."
TABLE V
POLITICALLY INFLUENTIAL BLACK CHURCHES
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When asked the following: "Do you invite candidates to speak before
your congregations," one concern of the ministers was the need to monitor
candidates who attempt to make the church a campaign ground at election
time. Three ministers said that they acknowledge candidates who are at
their Sunday services, and have, in fact, permitted candidates to say a
few words on behalf of their campaign. Reverend Roberts, along with
Reverend Kimbrough said that they will acknowledge candidates, however,
in terms of candidates being permitted to say something on behalf of
their campaign, neither the Reverend Roberts nor Kimbrough permits
candidates to speak at Sunday services. Both ministers said that it was
their practice to invite candidates to participate in candidate forums
and any other political meeting hosted by their respective churches, on
days other than Sunday. Three ministers, again excluding Reverend Roberts
and Reverend Kimbrough said that they allow candidates who are members of
their respective churches to say a few words on behalf of their campaigns.
Reverend Roberts said, that if he would give candidates an opportunity to
speak, a candidate who is a member of his church would be given priority
in speaking on behalf of their campaign.
All ministers, especially the Reverend Roberts and Kimbrough noted a
distinct difference in the traditional Black church and more contemporary
Black church. Reverend Roberts said that the plantation is dead, and
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that no longer was it neccessary for a minister to be a broker in the
political lives of its congregation, in order to stir them to political
participation. He along with the other ministers felt that their respective
congregations should be permitted to make up their own minds when choosing
a political candidate, independent of the choice of the minister.
When comparing the role played by the Black church prior to the
decade of the 1960s, and the roles played by the Black church in 1985, a
stark difference is apparent. Clearly, the Black church and minister has
come a long way in their development as a guiding force in the political
behavior of the Black community in Atlanta, Georgia. While recruitment
was virtually non-existent, the endorsement, and campaign resource
efforts were instrumental in the 1985 local election.
It can be said that the Black church as an entity in the Black
community no longer plays the role of mediator in Atlanta, but one of
extreme value to the continuing political development of the Black
community.
CONCLUSION OF THE STUDY
The Black minister and Black church are a politically powerful entity
in the Black community in Atlanta, Georgia. Although, an assessment of
the recruitment efforts of the Black church and minister did not reveal a
significant impact in the 1985 local elections, the Black church and Black
minister did, however, have a positive impact in their endorsement and
campaign resource efforts.
Consequent to the findings of this study, hypotheses for further
study on the impact of the Black church on local politics are as follows:
1) The Black church in large southern metropolitan areas with large
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Black populations plays a significant role in the endorsement of candi¬
dates in local elections; Z) the Black church in large southern metro-
politian areas, with large Black populations plays a significant role in
offering campaign resources to candidates in local elections; 3) the
Black church in large southern metropolitan areas with large Black







My name is Valerie C. Johnson, I am a graduate student in the
Political Science Department at Atlanta University. I am writing my
masters thesis on the Impact of the Black Church on Local Politics in
Atlanta, Georgia in 1985. I would appreciate your help in answering the
following questions below. Please note that all answers will be held in
the strictest of confidence.1.For what local political office were/are you a candidate?2.In what year were/are you a candidate for local political office?3.Did you seek endorsements from any particular church(s) or religious
organization(s)?
( ) Yes If Yes: What particular church(s)
( ) No (3a) or religious organization(s)
(If No, skip to question #4) did you seek endorsement(s)
from? (Please specify)
(go to question #4)4.Were you recruited to run for local political office by any particular
churGh(s) or religious organization(s)?
( ) Yes If Yes: What particular church(s)
( ) No or religious organization(s)
(If No skip to question #5) recruited you for local
political office?
(Please specify)




5. Did any particular church(s) or religious organization(s) offer ai/
in terms of campaign resources i.e. money, campaign workers etc.?
{ ) Yes
( ) No
(If No skip to question #6)
If Yes: What particular church(s)
(5a) or political organization(s)
offered aid in terms of
campaign resources?
(Please specify)
(go to question #6)




( ) campaign workers
( ) other (Please specify)
(go to question #6)
[Beside the following statements please indicate wheter you: Strongly
Agree (SA); Agree (A); Disagree (D); Strongly Disagree (SO); or
Undecided (U).]
SA A D SD U
The Black Church plays an
important role in local
politics in Atlanta,
Georgia.
It is very important to
receive the endorsement




( ) ( ) ()()()
( ) ( ) ( ) ( ) ( )
8. Please list in numerical order the most politically influential
Black Church(s) or religious organization(s) in Atlanta, Georgia.
Please begin with the most politically influential.
APPENDIX I (continued)
What Church are you a member? (Please specify)
Were you allowed to speak on behalf of your political campaign at






My name is Valerie C. Johnson, I am a graduate student in the
Political Science Department at Atlanta University. I am writing my
thesis on The Impact of the Black Church on Local Politics in Atlanta,
Georgia. I would appreciate your help in answering the questions below.
Please note that all answers will be held in the strictest of confidence.
[Beside the following statements please indicate whether you: Strongly
Agree (SA); Agree (A); Disagree (D); Strongly Disagree (SD); or Undecided
(U).]
1. The Black Church as an
institution in the Black
community should play an
important role in local
politics in Atlanta,
Georgia.
2. The Black Church as an
institution in the Black
community plays an
important and major role
in local politics in
Atlanta, Georgia.




(If no skip to question #4)
SA A D SD U
( ) ()()()()
( ) ()()()()
(a) candidate(s) in the 1984 or 1985
If Yes: What qualities must a












(If No, go to question #5)
If Yes: What qualities must a
(4a) candidate possess in order




Did you or your church offer a candidate (a) campaign resource(s),
i.e. money, campaign workers, etc. in the 1985 local elections?
( ) Yes
( ) No
(If No, go to question #6)




( ) campaign workers
( ) other (please specify)
(go to #6)
Do you invite candidates to speak before your congregation on behalf
of their political campaign?
( ) Yes
( ) No
(If No, go to question #7)
If Yes: What qualities must a
(6a) candidate possess in order
for you/your church to
welcome him/her as a
speaker in your church?
(Please specify)
(go to #7)
Are candidates who are members of your church automatically welcome
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